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longer completely credible; they have fallen from grace: India the unique society to be understood in terms of Hinduism and caste without residue; the very word "system" a symptom of an anthropology whose mechanistic and organicist metaphors have become serious cause for questioning.
Zimmermann's treatise reflects this past in two ways: (i) there are essential parallels between his strategy and the Dumontian (and Chicago) approach to life in South Asia-the aspects and the whole (or Zimmermann's "total social fact"). The specific choices and restrictions of source materials, the notion that things practical express mental determinants, the idea that a sub-subject like medicine can itself be sufficiently expostulated as a hierarchic sub-part of a larger, singular and unified, socio-conceptual whole, Hinduism, are examples. Context is indeed relevant but the term is an umbrella word beneath which fall many different, even opposing, scholarly approaches, in this case the exclusive sense of subsumption within a larger coherent system of thought.
Thus, the objection is not that Zimmermann has particular views but that, (ii) he treats Dumontian knowledge and the larger framework of Indological and anthropological assumption as mere facticity (see, for example, the unpalatably assertive style of the introduction). Duality and polarity for the terms of analysis, and more specifically the purity-impurity polarity, which underwrites the Dumontian "caste system" and is the axial criterion underlying Zimmermann's medical object field, are treated not as controversial elements of our own knowledge fields but uncontroversially as words of empirical description in terms of which the description of things "other" can proceed. Despite all the topological and human variation across South Asia's vast spaces with which Zimmermann's analysis oflanguage and taxonomy is, as earlier remarked, in part concerned, we nonetheless find "India" reduced to that assumed unit-container of discourse inside of which is disposed a homogenous religious sociology.
These perspectives and frameworks are so controversial today that to read a treatise composed and based upon their facticity would surely have merited a fresh introduction putting the book into a modern context. To take one of several possible objections, many historians no longer regard South Asia as forming an isolable or autarchic portion of socio-cultural development separate from the rest of the world. Its peasant-based social forms, its languages of right and social bonding, of field, crop and measure, are found to be remarkably eclectic, a product of the dense traffics in persons, ideas, words, techniques, tools, and images across the Asian continuum that characterized medieval and early-modern times, and which came to influence various aspects of local-specific knowledge, including ideas of sovereignty and forms of association and expression. Nor is caste found to be the only form of socially significant bonding, nor Hinduism the only resource of legitimization and idea. Should we accept on trust that medicine, even the Ayurvedic, had successfully resisted such forces and influences during these formative and dynamic centuries? It may have done; the point is not that Zimmermann (or Dumont) is necessarily wrong but that his framework too tightly encloses the circle of what he attends to and interprets. It is not enough to assert the intellectual consensus of the late 1970s without a fabric of supportive reasoning.
This would suggest a need for Zimmermann to confront the basic structure of assumptions in terms of which his argument is put together, convincing for an influential proportion of one "tradition-bounded" body of specialists but much less so for many others. The danger is the degree of unqualified authority which a book in an unfamiliar field may present to "outsiders"-say to historians of medicine and those seeking comparative material. The blurb on the dustjacket tells us that the book will be relevant for philosophers of science but it is precisely a sense of distance from the collective means and forms of our own intellectual approaches to an object field-the marks of that philosophy-that seem absent in this book; a philosophy of science takes form when statements and ideas are no longer accepted as transparent renderings of materiality.
However, this critical reading is not intended to invalidate Zimmermann's thesis but to make what I believe to be the more decisive point that as presently grounded the value of a brilliant argument is seriously qualified by assumptions and concerns that no longer carry an automatic conviction. This is the rub.
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To write adequately on the history of sexuality and medicine in the Middle Ages is far from easy. Many of the texts on which such a history can be based survive only in manuscript or in outdated editions, and a considerable knowledge of a variety of languages and dialects is needed to read the texts, let alone interpret them to a modern audience. The combination of a professor of linguistics and a historian ofmedicine thus offers a neat way out ofthis primary difficulty. The authors introduce us to writers in Latin, Old French, German, and Spanish, and are equally at home in discussing Isidore's etymologies as in explicating complicated and almost unintelligible technical terms derived from oriental languages. Their English translator is equally competent, although something seems to have gone wrong on p. 135, and some of the sexual advice is still left in the obscurity of a semi-learned language (p. 224).
The authors take us from the anatomy of the body, as described in words and later in anatomies, through physiology, to sexual practices, both licit and illicit, and finally to the wages of sin, hysterical malady, sexual diseases, and the deadly encounter with the venomous, but beautiful maiden. They discuss courtly love (which they argue was far from the spiritual purity beloved of the Victorians, but culminated in coitus interruptus) as well as contraception and abortion ("what everyone knew about . . ."), and intercourse for pleasure as well as procreation. They also endeavour to trace the effects on medical learning of successive tranches of material translated from the Greek (but the table, p. 22, is wrongly titled and Niccolo did not translate from the Arabic). They call on the advice of penitentials as well as that of pharmacopoeias, of popular legend as well as of learned treatise. In short, this is an excellent guide to the written sources on the history of sexuality in the Middle Ages.
This literary bias is both its strength and its weakness. Far too often, one has the impression of a learned debate far removed from life, of a bloodless pursuit of literary chimeras, in sharp contrast to more recent studies of sexuality in other periods, e.g. Camporesi's Ibalsami di Venere. The survey of anatomy says much about texts, but little about the formal procedures for obtaining female corpses or the regulations for students to observe such dissections in fifteenth-century Italy. The medical authors cited move almost in a historical and cultural vacuum (on p. 24, the chronological relationship between [Moschion] and his source Soranus is reversed). English readers will look in vain for some of Chaucer's ribaldries, or for any detailed discussion of the evidence of art and of its value to the historian.
Within its limits, however, this is a valuable guide, and many non-medievalists will be grateful to the authors for the way in which they lead them elegantly through the thickets of theological and philosophical speculation, or lucidly expound the differences between the Aristotelians and Galenists on the topic of the female sperm. They have made a very sound beginning, and subsequent historians will be able to rely confidently on their editorial labours.
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